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This is a draft of Chapter 3 of my thesis, outlining existing pentecostal ecclesiology following the 
methodology of ‘Spirit-Word-Community’ of Amos Yong.1

3.1 Early Pentecostal Ecclesiology
Azusa Street remains key to pentecostal origins, even if it wasn’t the only centre.2 The essence of early 
pentecostal ecclesiology deriving from Azusa focuses on experiences of Spirit baptism, reflecting those 
seen at Pentecost.3 These experiences in assemblies of people, churches, filled with the Spirit’s presence 
brought holiness and spiritual gifts.4 The eschatological framework within inherited traditions was 
reworked through fresh appreciations of Acts and passages such as Rev. 14.6-7 and Mt. 24.14 and gave 
urgency for churches to share the ‘everlasting gospel of the kingdom’ before Christ returned.5 

This perhaps remains as a common understanding of pentecostal ecclesiology, yet it is important 
not to neglect other less explored aspects. The experience of the Spirit was not only personal but led to 
the forming of communities, and in this context Douglas Jacobsen has suggested that the ultimate sign of 
the Spirit’s presence was the communal love generated by the experience.6 This was seen in how the 
‘color line’ was ‘washed away’ and in “a new, deep fundamental unity in spirit” between Christians.7 
There were also ecumenical implications as unity across churches was linked with Spirit baptism. Charles 
Parham’s Beth-el ecumenical Healing Home is of note here, but more significantly was the development 
of church networks across the world through the ‘creative chaos’ of pentecostal growth and later 
organisation of mission agencies.8 There are also hints of the social implications of Spirit baptism in the 
work of Parham and others.9 The global spread of pentecostalism with its diversity also hint at the 
contextualisation inherent in its ecclesiology, a point later developed by Melvin Hodges from the 1950s.10

3.2 Contemporary Pentecostal Ecclesiologies
It would be possible to trace the development of these themes in early pentecostal ecclesiology through 
the years (and continents) up to the present time, but here I want to focus on current pentecostal scholars 
who provide a lead for the future development of ecclesiology. I want to suggest that current pentecostal 
ecclesiologies explore themes related to: (1) local church congregations; (2) ecumenical relations; and (3) 
links with the world.

3.2.1 Steven Land
Steven Land has developed an influential reading of the pentecostal tradition at the heart of which is an 
understanding of the local church as a ‘missionary fellowship.’ His starting point is an understanding of 
spirituality as theology centred on the theme of pentecostal experience as a ‘passion for the kingdom.’ 
This future-directed longing is also seen as a desire for the Holy Spirit and for Christ to come.11 This ‘not 
yet’ of the kingdom is longed for and experienced ‘now’ through justification, sanctification and Spirit 
baptism.12 These experiences are integrated by Land into what he terms Christian ‘affections’ which 
motivate the heart to action and are shaped by pentecostal biblical beliefs and practices.13 The 
Pentecostals affections that characterise the early pentecostal churches experience are those of gratitude, 
compassion and courage. These also link with the idea of a church characterised by faith, holiness and 
power.14 The affections particularly come together in the experience of prayer and result in witness, hence 
the missionary nature of such a church.15 The key biblical basis of the church is seen in 1 Corinthians 12, 
illustrating the lived reality of faith, but Land pioneers a narrative-praxis approach both to Pentecost and 
to the pentecostal tradition. The Bible as drama is taken alongside an oral-narrative approach to 
pentecostal origins as seen in testimonies, songs and journals.16 Whilst devoting more space to local 
church life Land also challenges the “ecclesiological fragmentation” of pentecostalism and urges work on 
a trinitarian understanding of God’s working in history and hence a more holistic approach to mission.17
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3.2.2 Veli-Matti Kärkkäinen
Ecclesiology is at the heart of Veli-Matti Kärkkäinen’s theology and seems to spring from experiences of 
the Spirit that have moved him beyond pentecostalism to embrace wider ecumenical insights alongside 
those of his roots. These insights focus around the themes of koinonia and the gifts of the Spirit for all 
believers for which Kärkkäinen, like Land, looks to the Pauline corpus for support, especially the 
Corinthian letters and Philippians 2.18 He sees the central pentecostal contribution to ecclesiology in 
terms of a ‘lively spirituality’ and thus his proposal starts with this, noting the link between Spirit baptism 
and koinonia that makes all life in the Spirit linked to participation in local fellowships. Underlying this is 
a trinitarian outlook that sees Word and Spirit working equally with the Trinity pro nobis, ‘for us.’19 
There is also a reappreciation of the sacraments as the link to charismatic presence and gifts. Kärkkäinen 
goes beyond the local to consider the work of the Spirit striving for unity and opening windows on the 
world.20 A drawing together of differing views on subjects is a characteristic of Kärkkäinen’s work that 
challenges pentecostals to look further ecumenically and through history.21 His involvement in 
pentecostal-Roman Catholic dialogues has resulted in a suggestion for a charismatic (bottom-up) model 
of church institutions to complement the traditional pentecostal focus on charism, but the concrete 
realisation of this is not yet developed.

3.2.3 Simon Chan
Simon Chan has developed an ecclesiology within the pentecostal and evangelical traditions, which has 
the experience of the triune God in worship at its core.22 Using the biblical images of the church as the 
‘people of God’, the ‘body of Christ’ and the ‘temple of the Spirit’ his concern is to overcome what he 
sees as a pentecostal tendency to adopt a “very weak, sociological concept of the church.”23 Thus he 
argues that we need to think in terms of an “ecclesial pneumatology rather than an individual 
pneumatology.”24 He is particularly critical of the ‘voluntaristic’ concept of the church as seen in para-
church organisations and missionary organisations.25 Chan develops an understanding of the ontology of 
the church based on an understanding of the church as the end of God’s purposes rather than as a means 
of God’s purposes for creation. Thus he argues against the approaches of Dan Hardy, N.T. Wright and 
Miroslav Volf in favour of viewing creation in the service of the church: “What the world is there to do is 
to provide the raw materials out of which God creates his church”26 Chan sees church in terms of the 
‘total Christ’ and since Christ came before the world so the church is a koinonia, a divine humanity, 
created by the Spirit of God “before the creation of the world” (cf Eph. 1:4).27 He draws on the view of 
Cyprian who speaks of the church as our “mother” with clear links here with Roman Catholic 
ecclesiologies although Chan’s focus in on the church as a ‘truth traditioning’ community. Focusing on 
worship Chan notes its fundamentally sacramental nature, linked to Christ as the “primordial sacrament” 
and its missiological orientation in terms of the church being formed by worship separate from the world 
but sent into the world.28

3.2.4 Amos Yong
Amos Yong develops an ecclesiology arising out of what he sees as the key pentecostal experience of the 
Spirit of salvation who brings triumphs over “sin, sickness, and Satan.”29 It is this pentecostal outpouring 
of the Spirit that constitutes the church and enables us to see it as the “charismatic fellowship of the 
Spirit.”30 This is rooted (rather loosely) in the “Acts of the Apostles and of the Holy Spirit.”31 Within the 
wider ecumenical debates Yong is particularly conscious that pentecostalism has adopted uncritically 
forms of free-church ecclesiology, centred on personal confession of Christ. Whilst valuing this, Yong 
admits that it leads to accusations of proselytism by other churches and there is a need for ecumenical 
engagement. Yong seeks such engagement through a re-consideration of the marks of the church seen in 
the Nicene Creed as interpreted by the catholic charismatic theologian Yves Congar.32 The ‘one catholic’ 
church is realised through the shared contextual gift of the Spirit who brings diversity. Unity comes 
through the reconciling work of the Spirit from this shared basis, through which congregations and 
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denominations may be brought together. The ‘holy’ church congregation is one that receives the 
eschatological gift of holiness by the Spirit and so is set apart for the work of the kingdom. Such an 
‘apostolic’ church thus conforms to the apostolic message and is given a message to testify to as people 
join in the mission of Christ by the Spirit. As well as these marks, Yong explores sacramental encounters 
within the church which transform through Word and Spirit, through the Scriptures and prophetically.

3.2.5 Clark Pinnock
Clark Pinnock has constructed a systematic theology rooted in a large vision of the Spirit at work across 
the world and through time.33 He speaks of the “history of the Spirit” which gives meaning to a wide 
variety of experiences. The two key biblical events that shape this meaning are the baptism of Jesus and 
the baptism of the church at Pentecost, both experiences of the Spirit’s anointing. These point forward to 
the coming kingdom of God, illustrate its realisation in the present and emphasise the link between the 
work of the Spirit and Christ. The church is defined through a Pentecost participation in the divine life 
and a Christ-baptised life.34 Confession of Christ, as witnessed in baptism, initiates people into the 
community of God’s people. And as Christ is a sacrament of God so is the church a sacrament of Christ, 
sharing in his living, dying and rising.35 In particular the church reflects Christ's life of loving suffering 
service. This participation in the divine life is seen in a baptism in the Spirit that points to the Spirit as the 
source of human fellowship reflecting the Spirit as the bond of love between Father and Son. The 
ontological basis of the church is found in this link with the communion of the Trinity and in this Pinnock 
points to the work of Jürgen Moltmann.36 The sacrament of the Eucharist renews the churches 
participation in the divine life and spiritual gifts demonstrate the reality of God’s presence and power in 
the church. They also point forward to the mission of the church which is seen as a participation in the 
apostleship of Christ. This mission joins us with the work of the Spirit in bringing transformation to the 
whole world. Through the ever widening community of the church the world becomes more and more 
“christomorphic.”37

3.2.6 Frank Macchia
Frank Macchia’s recent ecclesiology is based on a rediscovered emphasis on the experience of Spirit 
baptism. This is seen as the ‘crown jewel’ of pentecostal distinctives that brings personal renewal, 
spiritual life and mission.38 Macchia wants to take Spirit baptism further as a metaphor that embraces 
much more of the New Testament witness than is usually allowed for. He particularly draws on the 
testimony of John the Baptist to extend Spirit baptism as an inauguration of the eschatological kingdom 
that comes before the church.39 Macchia sees two movements through the New Testament: from Mary to 
Pentecost we see the Father sending the Son in the Spirit; from Pentecost we see the Spirit poured out 
through Christ to draw us to the Father.40 The latter is key to seeing Spirit baptism as the means of 
forming the people of God as a Holy Temple and as a ‘living flame’ of witness (cf. Acts).41 This becomes 
divine infilling and cosmic transformation of the whole of creation, as the Spirit is poured out on ‘all 
flesh’ and as the ‘whole universe’ is filled.42 Spirit baptism provides an orientation toward the world and 
yet keeps the church as the focus of God’s working. Macchia picks up on the outlook of Gregory of 
Nyssa who saw Christ as the king and the Spirit as the kingdom, with the kingdom present when the 
redemptive presence of God is exercised. Alongside this emphasis on the kingdom is placed an 
appreciation of ‘communion’, that the goal of the kingdom is ‘union with God’, i.e. love. Here it is divine 
presence more than simply a ‘historical-political’ kingdom that is in mind with Spirit baptism, and hence 
the kingdom and church, have a “Christformic goal and direction.”43 Macchia draws much on Barth for 
his rooting of the Trinity in the inauguration of the kingdom in the world.44 He interacts with other 
traditions in considering the marks of the Spirit baptised church, notably the Nicene and Reformed marks. 
Macchia suggests that the distinctive pentecostal marks are is charismatic and missionary nature, its 5-
fold gospel and its discipleship, all culminating in the mark of love.

3.2.7 Miroslav Volf
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Miroslav Volf remains a theologian influenced by his pentecostal background despite having moved out 
of the pentecostal sphere. His ecclesiology is rooted in what he sees as the ecumenical consensus that the 
church is constituted by the experience of the Spirit of Christ within the eschatological reign of God.45 
The question is as to how this experience is discerned, to which Volf wants to point to a “lively faith” 
seen in the profession of the “pluriform faith of Christ”, and an openness to all churches and human 
beings. Volf starts by discerning keys to ecclesiology within the American context and suggests the need 
for an ecclesiology that reacts against individualism and hierarchical holism.46 The key biblical text 
throughout is Matthew 18:20 which speaks of a church that goes beyond individualism but also excludes 
hierarchical constructs.47 He mentions the importance of  the “scriptural narrative of the triune God” 
which is worked out in terms of the trinitarian and ecclesial nature of baptism.48 Volf articulates a Free 
Church ecclesiology that is given a more thorough trinitarian grounding through interaction with 
Ratzinger and Zizioulas. Volf argues that the local church is the true church based on a doxological 
understanding of the Trinity that draws on the work of Jürgen Moltmann.49 The catholicity of the church 
is seen in eschatological terms, as belonging to the end rather than the historical present.50 There are thus 
limits to the ways in which the present church reflects the Trinity, with a perichoeretic understanding 
applied to people within a congregation but not between congregations.51

3.3 Evaluation of Pentecostal Ecclesiology
It is important to evaluate these pentecostal ecclesiologies in the light of the understanding of mission 
adopted in this thesis: that involving two movements, from the church outwards into creation and from 
creation towards the church. Pentecostal experience of the Spirit is one that moves people outwards from 
the church, but the extent to which this is integral to ecclesiology is questioned: most pentecostal scholars 
now agree that the movement is more than individual and pentecostal experience implies a belonging to a 
local fellowship. Yet there is clearly also an ecumenical movement, seen in Kärkkäinen and Yong, and 
the first movement in mission implies a movement into creation, as reflected particularly by Pinnock and 
Macchia. Questions also need to be raised about the use of the Word in ecclesiology: should the focus be 
on Luke-Acts (Yong), Pentecost-baptism (Macchia), ecclesial themes (Chan), a few texts (Volf) or 
Pauline texts (Kärkkäinen)? Supporting the view seen in the last chapter, surely there is a need for a 
narrative approach, developing that of Land and applied to Jesus’ life, death and resurrection and to Acts 
as a whole. All the ecclesiologies aim to be trinitarian, but should the Trinity be seen in a social way 
(Volf) or can there be structure within the Trinity (as suggested by Chan and Yong)? This links with the 
question over whether the church can have structures beyond the local congregation? Given the 
missionary nature of this thesis it is impossible to avoid the need for wider structures, given their 
centrality to mission (see Max Warren and the need for ‘middle term’ structures52). Our second 
movement in mission poses the question as in what ways the Spirit is linked with the Church and with 
creation. In such questions pentecostals have drawn on the work of Jürgen Moltmann and this needs 
further consideration.

Thus there is a need to develop a pentecostal ecclesiology that embraces ecumenical concerns, that 
draws inspiration from the narrative of Luke-Acts (supported by wider biblical reflection), that gives a 
trinitarian basis for church mission structures, and that links God’s working in the world to that in the 
church. This thesis aims to develop a pentecostal ecclesiology that addresses this. In the following two 
chapters we look at an understanding of the Trinity that is appropriate for mission and expressed 
concretely through mid-term network structures and see the implications of this for the unity and 
catholicity of the church. In the following chapter we examine the neglected second movement in mission 
to develop a ‘world challenged’ church. The implications of this ecclesiology is then seen through the 
particular example of the charismatic movement within the Church of England.
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